《Dummelow’s Commentary on the Bible – Ephesians》(John R. Dummelow)
Commentator

Compiled by 40 Bible Scholars and edited by Dummelow, this commentary has received favorable reviews from Christians of many denominations. At one time, this was one of the most popular commentaries of the 20th century. Although not as conservative as the others, it is still quite helpful with detailed introductions and concise comments. All maps and images from the printed edition are included.

This commentary provides in a single large but convenient book the essential scholarly information on the Bible necessary to every minister and Bible student.

Dummelow's Commentary is distinguished by two remarkable combinations of merits. First, it combines to an extraordinary degree completeness and conciseness. As Bishop Anderson of the Diocese of Chicago has said, it contains "more information attractively presented than can be found in the same amount of space in the whole realm of Bible Literature." Yet it is not too diffuse, nor is the essential information obscured by unnecessary or rambling discourse.

Second, it combines in a remarkable way the highest religious reverence with exact scientific rigor. Preachers and theologians of many denominations and various shades of faith have paid tribute to its "conservative liberalism".

00 Introduction 

Four questions have to be considered in an Introduction to this Epistle: Author, Recipients, Circumstances, and Contents. And it will be best to take the questions in that order. The answers respecting the recipients and the circumstances depend to a very great extent upon the answer respecting authorship.

1. The Author of the Epistle. If the authorship of this letter had not been disputed by competent scholars, it would not be necessary to spend much time upon this point. And the necessity for discussion depends much more upon the weight of the authority of the critics who question or deny the Pauline authorship than upon the weight of the arguments which they employ. Some consideration of their arguments is required: but the result of such consideration will be to confirm us in what was the unanimous belief of Christians for many centuries, that in this Epistle we have what perhaps may be called the richest and most glorious product of the active mind of St. Paul. The only other Epistle of which that might with reason be said is the Epistle to the Romans; and the fifteenth chapter of that great letter is left incomplete until the Epistle to the Ephesians is added to it. Here we have a full statement of the unity of mankind in Christ, as sons of Him who is their Father and His Father, and of God's purpose for the world through the Church. This completion is worthy of 'Paul the Master-builder.' And it would seem that the objections to the Pauline authorship are being felt to be less serious than they were supposed to be ten or twenty years ago. The Epistle has fewer opponents and more defenders of the first rank than used to be the case: and it is remarkable that Dr. Armitage Robinson in his admirable commentary does not think it necessary to discuss the question of authorship, because he considers that the Epistle has already, by Dr. Hort and others, been sufficiently shown to be the work of St. Paul. One reason for the decrease in important objectors to the Epistle lies very near the surface. It has been found more and more difficult to accept the other Epistles to which Ephesians is inseparably linked as writings of St. Paul and yet deny the Pauline authorship of Ephesians. Philippians, Colossians, Philemon, and Ephesians form a closely connected group. To doubt that the Apostle wrote the exquisite and purely personal letter to Philemon is generally recognised as irrational scepticism; and most of the critics who doubt or deny the Apostolic authorship of some of the Pauline Epistles, admit Philippians also to be genuine. If Phllippians and Philemon are accepted as St. Paul's, some violent hypotheses are needed in order to make it tenable that Colossians is not by him. And if Philippians, Philemon, and Colossians are all allowed to be his, then the difficulty of excluding Ephesians becomes very great indeed.

The external evidence in favour of Ephesians is very strong. As Renan says, among the Pauline Epistles it 'is perhaps the one of which there are most early quotations as the composition of the Apostle of the Gentiles.' Not only the witnesses between 170 and 220 (Irenæus, Clement of Alexandria, Tertullian, Muratorian Canon) treat it as unquestionably Pauline, but also those who wrote about a century earlier. Marcion (cirEphesians 130) included it in his collection of St. Paul's writings. It is quoted in the Second Epistle of Clement, which may be later than Marcion, and in the 'Shepherd of Hermas,' which may be earlier. It is quoted by Polycarp (cirEphesians 120) and almost certainly by Ignatius, who is a little earlier. Clement of Rome evidently knew the Epistle, and he takes us into the first century (95), within the lifetime of St. John. Above all, it seems to have been known to St. Peter and to St. John, for there are striking parallels between Ephesians and 1 Peter, and between Ephesians and the Revelation. This constitutes a very strong case.

It is the internal evidence which has been supposed to tell against the Epistle, and that mainly on two grounds: (1) the resemblance to Colossians; one Epistle is suspected of being copied from the other by some unknown writer; (2) the form of doctrine. (1) Not much can be made out of the first point. That two letters carried by the same messenger (Tychicus), to Churches in the same part of the world, should often have the same thoughts, and not seldom the same language, is just what we might expect; the salutations, the structure, and the subjects of the two Epistles are very similar; and there are nearly 80 coincidences of expression in the 155 vv. Compare Huxley's letters written about the same time to different correspondents. On the other hand, assume that only one of the two Epistles is genuine, and that the other is made up from it, and it is impossible to determine which is the original and which is the copy; for in one place Ephesians, and in another place Colossians appears clearly to be original. If both are original, there is no difficulty. (2) Nor is much serious difficulty to be found in the second point. We are told that the kind of Pauline teaching which we find in Ephesians is of a more developed character than the teaching of St. Paul, and therefore belongs to a later age: it reveals a doctrinal standpoint which a disciple of the Apostle might reach, but not St. Paul himself. The doctrine of all Christians making one Church of which Christ is the Head, and of its being through the Spirit (Ephesians 2:22) that Christ abides and works in the Church, is thought to be beyond the earlier teaching of the Apostle. This attempt to put a limit to the amount of growth that would be possible for such a mind as that of St. Paul is arbitrary and uncritical. The advance, as compared with Romans, is not so extraordinary. The equality of Gentiles with Jews in the Church is maintained in both Epistles (Romans 2:1-29; Ephesians 1:11-15), and in both the universality of the previous corruption is made an argument for the universality of salvation (Romans 3:9-31; Ephesians 2:1-22). An advance is made in Ephesians, in that here for the first time all Christians are regarded as forming one Ecclesia, or Assembly of God, or Church, of which Christ is the Head (Ephesians 4:3-4, Ephesians 4:12-13, Ephesians 4:15). This development was very natural in one who was writing from Rome, the centre of the civilised world. It does not imply that there are a number of local Churches which all make up one universal Church: that idea might be evidence of a later age: but that, throughout the world, there are many Christian individuals, who are members of a Body, whose Head is Jesus Christ.

2. The Recipients of the Epistle. There is little doubt that Beza was right in supposing that this letter was addressed, not to the Ephesians alone, but to other Churches of Asia also; and that Archbishop Ussher got still nearer to the truth in regarding it as an encyclical letter, which Tychicus was to take first to Ephesus and then to other Churches, of which Laodicea was one. Our Epistle to the Ephesians is probably 'the Epistle from Laodicea,' which the Colossians were to read, while their own Epistle was to be read at Laodicea (Colossians 4:16). Our two best MSS (N, B) and the well-informed corrector of another (67) omit 'at Ephesus' in Ephesians 1:1. Origen shows that his text did not contain 'at Ephesus'; and St. Basil states that 'at Ephesus' was omitted both by predecessors of his and in the older MSS. Marcion cannot have had the words. Evidently, from early in the second century, there were copies of the Epistle in which there was a blank after 'to the saints which are,' and the bearer of the letter would fill in the blank according to the place in which he was at the time. Probably each Church made a copy of the letter for its own use before it was sent on, and so large a Church as that of Ephesus would multiply copies, each of them with the words 'at Ephesus' filled in. This explanation of the omission of 'at Ephesus' in such very early authorities is strongly confirmed by the character of the Epistle itself. It has no local colour, no allusions to special difficulties or dangers, no mention of individuals other than the bearer of the letter. When we consider that St. Paul had lived for three years at Ephesus (Acts 20:31), that he must have been most intimate with the Christians there and their needs, and that not only in earlier letters (as Thessalonians and Corinthians), but also in letters written at the same time as Ephesians (as Colossians and Philemon), he exhibits the keenest interest in local requirements and persons, then the omission of all such things in this Epistle would be inexplicable, if it were addressed to the Ephesians only. If it is addressed to Ephesus and several other Churches, in some of which there were persons who were unknown to him, then the absence of local features is not only natural but necessary. In Ephesians 1:15; Ephesians 3:2; Ephesians 4:21 he seems to be thinking of people who have not seen him, and perhaps do not know much about him.

3. The Circumstances of the Epistle. St. Paul wrote it when he was 'the prisoner of Christ Jesus' (Ephesians 3:1), 'the prisoner in the Lord' (Ephesians 4:1). Does this refer to the two years' imprisonment at Cæsarea, the civil capital of Palestine, or to the two years' imprisonment (which began soon afterwards) at Rome, the capital of the empire? Such evidence as we have decides for the latter. (1) At Cæsarea the Apostle was in rather close confinement, and strangers would not be likely to come in contact with him. At Rome he lived 'in a hired lodging of his own and received all that went in unto him, preaching the gospel of God.. with all boldness, none forbidding him' (Acts 28:30-31). Here Onesimus could easily hear him and be won over to Christianity. Moreover, a runaway slave would be more likely to take refuge in Rome than at Cæsarea. And the imprisonment in which St. Paul converted Onesimus is the imprisonment in which he wrote our Epistle. (2) The whole tone of the Epistle is imperial.

Christ is the Ruler of a world-wide empire, in which every Christian, Jew or Gentile, has equal rights and duties. Such a conception of the Christian commonwealth would arise much more readily in the metropolis of the world, and close to the palace of the Cæsars, than in a provincial town like Cæsarea. The providential purpose of the Roman empire suggests the providential purpose of the Christian Revelation. And thus he writes, not merely to one Christian, as Philemon, and to one particular Church, as Colossæ, but also urbi et orbi, to the whole body of Christians; and one and the same messenger (probably in 63 a.d.) carries these three proofs of the versatility of the Apostle to the Churches of the East.

4. The Contents of the Epistle. After the usual Salutation (Ephesians 1:1-2), Thanksgiving (Ephesians 1:3-14) we have a corresponding Prayer (Ephesians 1:15 to Ephesians 2:10), and a Contrast between the unconverted and the converted Gentiles (Ephesians 2:11-22). The Apostle's special interest in the Conversion of the Gentiles (Ephesians 3:1-18) leads to a return to Prayer for them and a Doxology (Ephesians 3:14-21), and then to Exhortations respecting the Unity of the Catholic Church (Ephesians 4:1-6) and the Duties of its Members (Ephesians 4:7 to Ephesians 6:9), who must be Spiritual Warriors arrayed in the armour of God (Ephesians 6:10-20). The Mission of Tychicus (Ephesians 6:21-22) and the Benediction (Ephesians 6:23-24) form the conclusion. Let us look at these subjects more closely.

While Colossians sets forth Christ's glory as Head of the Church and of the Universe, Ephesians sets forth the glory of the Church itself, and draws practical conclusions from it. The main idea is the unity of Christians as forming one body with Christ as its unseen Head. All men, whether Jews or Gentiles, are one in the Church, which is the holy Temple of God (Ephesians 2:20-22) and the spotless Bride of Christ (Ephesians 5:25-28). The existing Church has many imperfections, but the full measure of perfection will at last be realised (Ephesians 4:13), each Christian must labour for this, especially through purified family life (Ephesians 5:1 to Ephesians 6:9); for the life of the family is a symbol of the life of the Church. Each individual member must have this ideal before him—the perfecting of the unity of the whole body: miless the unity is realised, perfection is impossible. This is what is meant by saying that in this Epistle 'St. Paul has given to his teaching a new centre,' viz. the existence of the Church. Round this the teaching in the Epistle revolves. This new centre is all the more appropriate, when we remember that the Epistle was not addressed to the Ephesians only, but was an open letter to be sent to several Churches in succession.

The Epistle opens with the grand idea of the unity of Creation, which was in God's mind from the first (Ephesians 1:4, Ephesians 1:9-10). And this idea is emphasised by the wonderful fact, that the two divisions of the human race, the Jews and the Gentiles, who had hitherto been so bitterly opposed, are henceforth to be blended into one body, with one Head, and one God and Father of all (Ephesians 2:11-22). The gospel is not for any one favoured race, but for all mankind. This mystery of the universality of the gospel and of salvation has been revealed to the Apostle (Ephesians 3:1-13). The very thought of such a consummation causes the Apostle to burst out into fervent praise (Ephesians 3:14-19) of God, whose glory in the Church and in Christ will continue to grow in successive generations through countless ages (Ephesians 3:20-21).

To this magnificent idea of unity the Christian life must correspond, by the rightly proportioned and harmonious development of the members of the Christian community, in the body of which Christ is the Head (Ephesians 4:3-15). It was not always thus harmonious: the old heathen life (Ephesians 4:17-19) was very different from the new Christian life (Ephesians 4:20-24). Just consider these particular marks of change for the better; they are a revolution. There is truthfulness (Ephesians 4:25) control of temper (Ephesians 4:26-27), honest and generous labour (Ephesians 4:28), avoidance of bad language and bitterness (Ephesians 4:29-32), loving-kindness (Ephesians 5:1-2), horror of impurity in act or word (Ephesians 5:3-6). In short, Christians must be at home, not in darkness and deeds of shame, but in the light which is shed by the presence of Christ (Ephesians 5:7-14). This will produce a wise sobriety, in a spirit of thankfulness to God, and of good feeling towards one another (Ephesians 5:15-21).

Let us come down to the details of family life; for the family is the unit of society. Out of families, rather than out of individuals, the Church is built up. There is the duty of wives to husbands and of husband to wives, symbolising the relation between Christ and the Church, just as the family symbolises the Church (Ephesians 5:22-33). There is the duty of children to parents and of parents to children (Ephesians 6:1-4). And there is the duty of servants to masters and of masters to servants (Ephesians 6:5-9). In all these three elements of family life the idea of unity is found once more. Husband and wife, in a mysterious way, are 'one flesh.' The relationship of parent and child, with affectionate education on the one side and affectionate obedience on the other, is 'in the Lord'; each is a member of Christ. Both servants and masters have one and the same Master in heaven. And in all three cases there is' one God and Father of all, who is over all, and through all, and in all.' But the peacefulness of the family gives only one side of the Christian life; on another side it is a perpetual warfare against great and unseen powers. Against these spiritual hosts of wickedness the Christian must always be fully armed with weapons equal to the conflict; and there is a divine equipment of truth and righteousness, faith and salvation, the gospel and the word of God, always at his disposal (Ephesians 6:10-17), But he must not be absorbed in his own contest; he must remember to pray for all other Christians. Especially let him remember the prisoner that writes this letter, and pray, not that he may be set free, but that even in chains he may have courage to preach the gospel. Tychicus will tell you all about him; and may God give all of you His grace and love, together with faith to accept these gifts (Ephesians 6:18-24).

The earliest form of the title is 'To the Ephesians'; but even this is not original. Whoever first placed it at the head of the Epistle either made a good guess as to its destination or had 'at Ephesus' (Ephesians 1:1) in his copy. Marcion called it' To the Laodicenes.'

01 Chapter 1 

Verses 1-23

Thanksgiving for Blessings and Prayer for Wisdom
1, 2. The salutation. I. In the Salutations to the Colossians and to Philemon, written at the same time, 'Timothy the brother' is coupled with St. Paul. He is omitted here because of the general character of the letter. At Ephesus was omitted for the same reason (see Intro.). The Apostle takes the whole responsibility of instructing Christians at large respecting 'the whole counsel of God' (Acts 20:27).

2. This is the usual salutation in the Pauline, as in the Petrine Epistles; 1 and 2 Timothy are exceptions.

3-14. This doxology or thanksgiving should be compared with that in 2 Corinthians 1:3-11. That is for a special deliverance; this is for God's general mercy in revealing His purpose to sum up all things in Christ. 'We Jews have long had this promise; but ye Gentiles also have been sealed with the Holy Spirit as an earnest of the inheritance.' The long sentence, with its accumulated richness of language, shows how difficult St. Paul finds it to express in words the majestic thoughts of which his mind is so full. 'I bless God, who has blessed us with the best of blessings, in virtue of our union with Christ. For this end He selected us from all eternity to live in His presence in holiness and love. All along He destined us to be His sons through the work of Jesus Christ. He did this simply out of His good-will, and to call forth our adoring gratitude. This was His grace to us in Him who is the Beloved, who redeemed us by His death, and freed us from our sins. What a wealth of grace is this! It conveys wisdom and understanding; for He has let us know His secret purpose, which directs and explains the course of ages, to bring all things, both in heaven and on earth, into harmony in Christ. In Christ, I say, in whom we have been chosen as God's portion; for all along He destined us, according to His all-wise will, that we Jews, who had fixed our hopes on Christ, should live to His glory. And with us Jews, you Gentiles also are now associated by faith in the gospel, and have received the Spirit as a pledge that you are His portion, and that His work of redemption is complete and redounds to His glory.'

3. With the God of our Lord Jesus Christ cp. Ephesians 1:17; Hebrews 1:9; John 20:17; Revelation 1:6; Revelation 3:2, Revelation 3:12. With all spiritual blessings] RV 'with every spiritual blessing.' Something much higher than the material, temporal blessings promised in the OT. In heavenly places] RV 'in the heavenly places.' The phrase is found in four other places in Ephesians (Ephesians 1:20; Ephesians 2:6; Ephesians 3:10; Ephesians 6:12), and nowhere else. There is no substantive in the Gk., and we may render, 'among the heavenly things'; the unseen world, in which lie the spiritual forces which oppose us and which help us. Here are the true realities.

4. In history God selected the Jews first, and then the Gentiles; but the selection of both was made in eternity, independently of time, and through Christ. In love] man's love to God and his fellows, not God's love to man (Ephesians 3:17; Ephesians 4:2, Ephesians 4:16, Ephesians 4:16; Ephesians 5:2). 

5. All are God's children by creation; but He adopted first the Jews (Romans 9:4), and then believers (Romans 8:15; Galatians 4:5), into a special sonship. St. Paul is the only NT. writer who uses this metaphor of adoption, taken from Roman law. 

6. To the praise of the glory] This phrase comes thrice, as a sort of refrain: cp. Ephesians 1:12, Ephesians 1:14. God's amazing bounty is a glory to be ceaselessly praised.

7. Israel had been redeemed by Jehovah from bondage; Israelites and Gentiles are redeemed by Christ from sin. 

8. Wisdom and prudence] These are the fruits of God's grace in us; insight into His counsels and consequent wise conduct: in all = in giving us all, etc. 

9. Mystery] In the NT. this means a secret that has been revealed; a favourite word with St. Paul (Ephesians 3:3-4, Ephesians 3:9; Ephesians 5:32; Ephesians 6:19, etc.): cp. 2 Esdras 12:36.

10. 'For carrying out a dispensation which was carried out in the fulness of the seasons, so as to gather up in one all things in Christ.' When all the seasons had run out, the final revelation came: cp. 2 Esdras 4:37. Dispensation] = (1) office of steward, (2) household management, (3) any provision or arrangement.

13. Ye also] 'ye Gentiles as well as we Jews.' Sealed with] 'received the Holy Spirit as a pledge that your deliverance should be complete.'

14. An earnest = Scotch 'arles,' is more than a 'pledge'; it is an instalment handed over in advance, as a guarantee that the remainder will follow (2 Corinthians 1:22; 2 Corinthians 5:5). It is part of the whole to be delivered. Redemption of the purchased possession] 'the emancipation of all that God has made His own.' 

15-2:10. The doxology shades off into prayer that his readers may have wisdom to understand the glory of their inheritance and the great power of God, a power manifested in raising and exalting Christ (Ephesians 1:20-23), and in raising and exalting us (Ephesians 2:1-10), How great it must be!

15. Heard] This looks as if there were some whom St. Paul had not seen, i.e. others besides Ephesians. 

17. Cp. 2 Esdras 14:22-25.

21. The Apostle partly adopts and partly rejects Jewish phraseology about unseen powers. 'Call them what you please, Christ is above them all.'

22. An echo of Psalms 8:5-8. If that could be said of man, how much more of Christ! 23. Cp. the Vine and the branches (John 15:5); Christ is the source of the life and completeness of the Church. But St. Paul seems to mean that Christ is, in a sense, incomplete without the Church. The very idea of Head implies a body. It is doubtful whether the Gk. can mean 'that filleth all in all.' Rather, 'who all in all is being fulfilled, made complete': cp. Colossians 1:24.

02 Chapter 2 
Verses 1-22

Gentiles and Jews are now One in Chirst
1-10. Further illustration of God's power. He raised both Gentiles and Jews from the death of sin and exalted them to Christ's side.

2. The prince of the power of the air] Jewish phraseology, as in Ephesians 1:21. The air is regarded as full of evil powers, with Satan as their prince (Ephesians 6:12; Luke 22:53; Acts 26:18; Colossians 1:13). 

3. Also we] 'we Jews were as dead in sins as you Gentiles, and were thus objects of God's wrath' (Ephesians 5:6).

Had our conversation] RV 'lived.'

5. Quickened us.. with Christ] 'made us, who were morally dead, to share the life of Christ.' 6, 8, 9.'No merit of our own has saved us; it is all God's free gift.'

10. Created in Christ Jesus] He means the new creation, by which the whole human race, reunited in Christ, makes a fresh start (Ephesians 2:14; Ephesians 4:24; Galatians 6:15). Mankind began as one race; it was split in two; it is now one again.

11-22. 'Ye Gentiles were formerly cut off from Israel and from God's promises. But now Christ's death has broken down the barrier between Gentile and Jew, and reconciled both as one body to God. There are now no strangers: all are fellow-citizens; all are parts of a spiritual temple, in which God, in His Spirit, dwells.'

11. In the flesh] repeated for emphasis; it was in the flesh that the difference between Jew and Gentile was marked. Called] not contemptuous in either place; not' so-called.' The distinction was real enough, but it has been done away. 

12. Without God] 'Atheists'; the only place where the word occurs in the Bible: the heathen were 'godless.'

13. But now] The blessed contrast is enlarged upon at four times the length (Ephesians 2:13-22) of the original sad condition (Ephesians 2:11-12).

14. He is our peace] emphatic pronoun; 'it is He who is our peace.' The middle wall of partition is perhaps an allusion to the warning barrier which marked off the Court of the Gentiles from the higher level of the Court of the Women in the Temple. It was death for a Gentile to pass the barrier. 

15. The Fall of man introduced discord between God and man, and between man and man. The Law revealed this discord. Christ in His humanity fulfilled the Law for man, and set an example of perfect obedience. His humanity united all mankind; His obedience united mankind to God. 

16. A paradox: the Slain slays, and a bloody death, which commonly provokes enmity, slays it. 

17. Exulting repetition of 'peace,' four times in four vv.: cp. Isaiah 57:19.

18. Quite incidentally the recognition of Son, Spirit, and Father, comes to the surface: cp. Ephesians 4:4-6; 1 Corinthians 12:4-6; 2 Corinthians 13:14. The Apostle habitually thinks of the Godhead as threefold.

19. From the idea of 'Father' he easily passes to that of 'household,' and thence to that of 'a house.'

20. They are not merely members of the family; they are stones in the structure of the home, in which God Himself dwells: see on Ephesians 3:5. 

21. All the building] This is the right meaning: only one building is in the Apostle's mind, as the preceding vv. show. The RV's accuracy is here misleading: cp. 'all' in Ephesians 1:8; Colossians 4:12. 

22. Through the Spirit] RV 'in the Spirit.' It is in the Spirit's dwelling in us that God dwells in us.

03 Chapter 3 
Verses 1-21

Reasons for renewing the Prayer for Wisdom
1-13. A digression, which, however, could not be spared. As in Ephesians 1:15, he begins to speak of himself, and this time he explains his unique interest in the conversion of the Gentiles. 'Many of his readers had not seen him, but they must have heard of the special work assigned to him by God, of making known to all the mystery of the ages, so that even angelic powers learn through the Church the manysidedness of the Divine counsels.'

1. 'It was worth while becoming a prisoner in such a cause' (Philemon 1:9, 2 Timothy 1:8).

2. Again the sentence is broken: cp. Ephesians 1:13; Ephesians 4:4, Ephesians 4:5. His being a prisoner on their behalf suggests a fresh train of thought. If he had been writing to Ephesians only, he could not have said 'if.' Ephesians had heard himself; cp. Colossians 1:25. 

3. Afore in few words] in the first two chapters 

5. 'The revelation is quite new; it has been hidden for many generations.' The Apostles and prophets are holy, as the readers are saints (Ephesians 1:1), as being set apart for God's service; they had accepted St. Paul's doctrine of salvation for the Gentiles. The prophets are the NT. prophets, as in Ephesians 2:20; Ephesians 4:11; 1 Corinthians 12:28-31. 

6. This is the mystery that has been revealed.

7. The Apostle of the Gentiles enlarges on the greatness of his special mission. Thrice here he calls it a grace given to him: cp. Galatians 2:7-9; Colossians 1:24. 

8. Unsearchable] inexplorable; that cannot be traced out. Riches] the comprehensiveness and power of the gospel.

9. 'That which for ages has been kept secret from the wisest and holiest is now brought to light for all to see.'

10. It is an amazing thought that, by means of the Church, God's varied wisdom in the scheme of redemption is made known to heavenly beings. 'Angels desire to look into' 'the manifold grace of God' (1 Peter 1:12; 1 Peter 4:10). 11, 12. God's eternal purpose accomplished in Christ, through faith in whom we have courage to draw near to God. 12. A repetition of Ephesians 2:18 : cp. Romans 8:38, Romans 8:39.

13. That ye faint not] It might mean 'that I may not faint.' But St. Paul is not afraid of losing heart; he rejoiced in tribulations (Romans 5:8), and took pleasure in weaknesses (2 Corinthians 12:10). He is afraid that the Gentiles may lose heart, when they see him persecuted for helping them: they ought rather to glory in this.

Now he returns to Ephesians 3:1 after his magnificent digression, and at last gives in fulness the prayer for their enlightenment which he began Ephesians 1:17, It is a very bold intercession.

14-21. Prayer and doxology. 'May they have great spiritual power, may Christ dwell in their hearts, may they know His incomprehensible love, and be filled up to the measure of God's fulness. To Him, who can give in abundance blessings which we cannot even imagine, be glory for ever.'

14. For this cause] because of their union with the Jews in Christ (Ephesians 2:13-22). The Jews stood to pray (Matthew 6:5; Luke 18:11-13), prostration being exceptional; but Christians are said to kneel (Acts 7:60; Acts 9:40; Acts 20:36; Acts 21:5), perhaps after Luke 22:41.

15. 'All fatherhood, whether earthly or celestial, derives its name from the Fatherhood of God.'

16. The inner man] is the immaterial part of man's nature, the soul and spirit; 'the outward man' (2 Corinthians 4:16) being the flesh.

18. May be able] 'may have full strength to comprehend what is really incomprehensible.' The four dimensions represent the vastneas of the love of Christ towards us. 

19. An audacious paradox: 'that ye may be filled up to all the fulness of God,' i.e. to the perfection of the Divine attributes (Matthew 5:48).

20. The doxology explains the audacity of the prayer. God can give superabundantly quite inconceivable boons. 

21. In the Church by Christ Jesus] RV 'in the Church and in Christ Jesus,' in the Body and in the Head. The Church in this Epistle is always the Church universal, never a local Church. This Church completes the Christ (Ephesians 1:23), reveals God's wisdom to the angels (Ephesians 3:10), is, with Christ, the sphere in which God is glorified. It is indeed a glorious Church (Ephesians 5:27).

04 Chapter 4 
Verses 1-32

Unity of the New Life. Rules for the New Life
The Apostle passes, as usual, from doctrinal statements to practical exhortations; but doctrine is here and there introduced to support exhortation.

1-6. 'Live in humility, in loving forbearance, and in unity, for we have one Body, one Head, and one Heavenly Father.'

1. Prisoner] This looks back to Ephesians 3:1. 'He can no longer superintend them: they must walk alone. He lost his liberty in their service: they will do what he asks.'

2. To a Greek, meekness was a second-rate virtue, and lowliness no virtue at all. The gospel gives both qualities their true position. The nearer man comes to God, the more he feels his own worthlessness, and the member of a vast Church knows his own insignificance. 

4. 'One Body, animated by one Spirit, and cheered by one Hope.'

5. 'One Head, to which each member is united by one Faith and one Baptism.'

6. 'One God, the supreme Source and Sustainer.' In you all] RV 'in all.' Throughout the v. the 'all' is vague and may be neuter: we must leave it vague. Note the Trinitarian background: Spirit, Lord, Father.

7-16. 'But the various members have various gifts and functions.'

8. He saith] There is no pronoun in the Greek, and the nominative may be 'it,' 'the Scripture,' viz. Psalms 68:18. The important parts of the quotation are 'He ascended' and 'gave gifts.' Led captivity captive] i.e. led many captives in His train. These He used as ministers. 

9, 10. The meaning of this obscure passage seems to be this. 'Christ ascended, not to leave His Church an orphan (John 14:18), but in order to return to it with the rich gifts of His spiritual presence. The ascent without this subsequent descent would be incomprehensible.' The descent is placed after the ascent, and can hardly refer to either the burial or the descent into Hades. RV omits first.

11. He gave] 'He' is emphatic; 'He it is who gave.' Some, apostles] RV 'some to be apostles';'some as Apostles.' 'Some' is accusative, not dative. St. Paul is speaking of the Church as a whole, and does not mention bishops, presbyters, or deacons, which were local ministers: cp. 1 Corinthians 12:28; Romans 12:6-8.

12. For.. for.. for] There is a change of preposition, which should be marked in English—for.. unto.. unto and there should be no comma after 'saints.' The saints are perfected with a view to their ministering, to their building up of the Church. 

13. Come in the unity] RV 'attain unto the unity.' A more mature and perfect unity than the Church had at first (Ephesians 2:15), an ideal to work for, resulting in a mature and perfect humanity, endowed with the fulness which Christ, in union with the Church (Ephesians 1:23), has.

14. 'In order to reach this united manhood, we must cease to be a number of unstable children, at the mercy of every scheming teacher.'

15. Speaking the truth in love] upholding truth without bitterness.

16. Language cannot express the full truth. Christ is the Head. He is also the whole organism. He is also the source of its unity, growth, and energy. Consistency of thought and language is lost in this divine physiology.

17-24. 'How different are the believing Gentiles from the unbelieving! Believers must beware of retaining anything of the vanity, ignorance, or impurity of the old heathen life.'

17. Walk] He returns from the lofty panegyric of Christian unity to the lower but necessary topic of the Christian 'walk.' He began with 'do' (Ephesians 4:1); here it is nearly all 'do not.'

18. Pagans, 'being darkened in their understanding,' must be alienated from Him in whom is no darkness (1 John 1:5). RV substitutes 'hardening' for blindness; perhaps wrongly.

19. Being past feeling] they ceased to notice the pricks of conscience, and became reckless. In Romans 1:21-24; We have the same sequence: vanity, darkness, uncleanness.

21. Heard him] He is not thinking of the possibility that some of them had heard Christ teach: they 'heard Him' in listening to the gospel; heard what He taught on earth.

In Jesus] St. Paul rarely uses this name by itself; when he does, he is thinking of the earthly life, death, and rising again. To him Christ is the glorified Christ, 'Jesus Christ,' 'Christ Jesus,' 'the Lord Jesus,' or' the Lord Jesus Christ.'

22. Put off] Like filthy, worn-out clothes, the old self had to be put away. Conversation has the old meaning of 'manner of life' (Shakespeare,' 2 Hen. IV,' Ephesians 4:5): cp. 1 Peter 3:2; 2 Peter 2:7. 

24. The new man which after God hath been created is that fresh form of humanity, after the first divine pattern, which redemption has produced. In righteousness and true holiness] RV 'in righteousness and holiness of truth.' 'Of truth' belongs to both substantives.

25-32. Illustrations of the old man: falsehood, vindictiveness, theft, bad language, bad temper; and, by contrast, of the new.

25. From Zechariah 8:16. 'How monstrous that members of the same body should deceive one another 1 and members of Christ!'

26. Prom Psalms 4:4. 'Anger may be righteous, but beware of nursing it.'

27. Give place to means' give him an opening.'

28. 'Instead of robbing others, earn something to share with others.'

29. Corrupt communication] bad language of any kind. To the use of edifying] RV 'for edifying as the need may be,' i.e. for building up the social fabric as occasion may require, that it may benefit them that hear. 

30. 'The Spirit, who sealed us as His own, is pained when our tongues rebel.'

32. 'The mercifulness of God forbids our being unmerciful to our brethren: become kind.'

05 Chapter 5 

Verses 1-33

The old Darkness and new Light. Rules for the Married
1, 2. In close connexion with what precedes. 'It is the mark of beloved children to become imitators of a loving Father; practise the self-sacrifice of Christ, which shows how He loved us and the Father.'

3-14. Special exhortation against covetousness and impurity.

3. But] The five sins mentioned in Ephesians 4:25-32 are to be put away; these two are not even to be mentioned: 'saints' are set apart from such subjects, being consecrated to God. 

4. 'Do not get near these topics for the sake of being amusing.' 'Thanksgiving' is not an obvious contrast to 'jesting,' but in Gk. there is an alliteration; not thoughtlessness, but thanksgiving. Convenient] RV' befitting.'

5.'Those who do these things can have no inheritance in Christ's kingdom.'

6. 'Sophists tell you that these things are “natural,” “venial,” “peccadillos.” It is just these sins which incur God's wrath.'

7, 8. 'Do not return to your old darkness (Ephesians 4:18): ye are now light to illuminate others.'

9. Fruit of the Spirit] This comes from Galatians 5:22; 'fruit of the light' is right here (RV). 

10. 'Those who walk as children of light find out by experience what God's will is: light is always a test.'

11. Light has 'fruit' (Ephesians 5:9), but darkness has only 'fruitless works': cp. Galatians 5:19, Galatians 5:22. Rather reprove them] 'rather even expose them,' as light is sure to do. 'Reprove them' is hardly consistent with the context. In John 3:20; 'reproved' should be 'exposed': cp. 1 Corinthians 14:24. Things so shameful ought not to be passed over.

13. 'But all things when they are exposed by the light are made manifest; for whatsoever is made manifest is light.' Light turns darkness into light: this had happened to his readers (Ephesians 5:8). 

14. He saith] rather,' it saith' = 'it is said.' The quotation is probably from a Christian hymn, based on Isaiah 60:1 : cp. 1 Timothy 3:16.

15-21. 'Be most careful then in conduct. Beware of folly; in particular of drunkenness. Prefer spiritual exaltation and an orderly life, each in his own place.'

15. Then or 'therefore' marks the return to exhortation, and walk refers back to Ephesians 5:2, Ephesians 5:8. RV is everywhere better: 'Look therefore carefully how ye walk, not as unwise, but as wise.'

16. Redeeming] 'buying up for yourselves the opportunity.'

17. 'Wherefore do not show yourselves fools, but understand.'

18. Excess] RV 'riot'(as Titus 1:6; 1 Peter 4:4), and 'riotous living' (Luke 15:13). With the Spirit] RM 'in spirit'; 'not your bodies, but your souls should be full.'

19. The primitive Church was emphatically a Church of enthusiasm and spiritual emotion (Acts 2:43-47; Acts 8:8; Acts 16:25 : cp. Colossians 3:16). 

21. But everything is to 'be done decently and in order': enthusiasm is not to lead to anarchy. St. Paul ceaselessly preaches 'submission' or 'subjection' to authority (Romans 13:1-7; 1 Corinthians 14:32, 1 Corinthians 14:34; 1 Corinthians 16:16; Titus 3:1).

22-33. First illustration of orderly subordination; the relation between wives and husbands.

22. As unto the Lord] with 'the fear of Christ' (Ephesians 5:21) as their motive. 

23. Once more (Ephesians 3:15) a mystical connexion between heavenly and earthly relationships is traced. The forethought of the head preserves the body: control implies obligation to protect.

24. Accepting protection implies submission.

25-33. The love of husbands to their wives corresponds to Christ's love to His Church, for which He sacrificed Himself, to hallow it, to present it to Himself, and to keep it holy. Christ and the Church are one in body; husband and wife are one in body; hence Christ's love for His Church is that of husband for bride. Of marriage it is wonderfully said that two become one. This is true of Christ and the Church. And as the Church responds to Christ's love with reverential fear, so let the wife have reverential fear of her husband.

25. Government must be unselfish-for the good of the governed: cp. Ephesians 5:2. 

26. Washing of water] Christian baptism, with perhaps a reference to the bride's bath before marriage.

By the word] RV 'with the word,' to be taken with 'the washing of water' and meaning the baptismal formula. 

27. 'That He might Himself to Himself present the Church all-glorious': cp. 2 Corinthians 11:2, of St. Paul's presenting the Corinthian Church to Christ.

28. RV 'Even so ought husbands also to love their own wives as [being] their own bodies.' Not 'as much as,' or 'as if they were': their wives are their own bodies.

29. The change from 'body' to 'flesh' prepares for what is coming. 

30. 'Christ cherishes the Church, because its members are His.' The words 'of His flesh and of His bones' are an interpolation from Genesis 2:23.

32. This is a great mystery] RV 'This mystery is great.' 'It has a deep, wide-reaching meaning; but I am employing it of Christ and the Church.'

33. Reverence] RV 'fear.' He returns to the motive stated at the outset, 'the fear of Christ' (Ephesians 5:21). Reverential fear, as that of the Church to her Lord, is meant. Subjection without reverence would be servile.

06 Chapter 6 

Verses 1-24

Rules for the Family. The Christian's Aemoue
1-4. Second illustration of orderly subordination: the relation between children and parents.

1. As before, those who have to obey and submit are taken first. Cp. in the Lord here with 'unto the Lord' (Ephesians 5:22) and 'unto Christ' (Ephesians 6:5). Right] both nature and the express Law of God enjoin it. 

2. With promise] the first which is accompanied with a promise: cp. 'with the word' (Ephesians 5:26). We might punctuate, 'the first commandment, with promise that it may be well,' etc. 

3. On the other hand, disobedience to parents is very heinous (Romans 1:30; 2 Timothy 3:2). 

4. And] 'Parents also have their obligations: they must (1) not be unreasonable in their demands on their children; (2) give godly discipline.' He says 'fathers,' because mothers would be less likely to be too severe or to control the education.

Nurture] RV chastening' (Hebrews 12:5, Hebrews 12:7-8, Hebrews 12:11): in 2 Timothy 3:16, 'instruction.' Of the Lord means 'such as God would provide': cp.' of God,' 2 Timothy 3:11.

5-9. Third illustration: the relation between servants and masters.

5. Servants] All servants then were slaves and St. Paul says 'slaves': 'be obedient to' might be 'obey,' as in Ephesians 6:1 : 'according to the flesh' = earthly. With fear and trembling] 'very anxious to do well': it does not imply a harsh master (2 Corinthians 7:15; Philippians 2:12). 

6. Christianity gives no sanction to rebellion: it elevates and intensifies the duty of obedience. From the heart] These words may be taken with what follows; 'from the soul with good-will doing service.'

7. 'Obedience must be not only thorough, but hearty: temper is all-important.'

8. 'Good conduct, whether of slave or lord, will be fully requited by Him who is Lord of both.'

9. 'Masters, like husbands and parents, have their obligations; they also must have good-temper and goodwill, and be God-fearing.' St. Paul does not tell them to emancipate their slaves; but he tells them to love them as brethren (Philemon 1:16). This does not free the slave, but it frees slavery of its evils.

10-20. The final charge is, 'Be strong, and find your strength in the Lord. Be armed with God's armour; for we have to contend, not with earthly foes, but with spiritual powers of great wickedness. Watch and pray ceaselessly for the whole Church and for me, that I may be a courageous missionary, even in prison.'

10. My brethren] an insertion from Philippians 3:1 : cp. 2 Corinthians 13:11; Philippians 3:1; 2 Thessalonians 3:1. Be strong] lit. 'be strengthened' (Romans 4:20). 

11. Whole armour] 'Nothing must be missing of the full provision which God makes for our safety.' St. Paul omits the spear or pike and the greaves of the Roman soldier, yet mentions being girded and shod, which most men are, but soldiers must be. 

12. The malignant powers, by which the wiles or stratagems of the devil are carried out, are specified. The passage is tinged by Jewish ideas about the unseen world. The rulers of the darkness of this world] This fairly represents the Gk., which means powers of darkness, that are rulers of this world, but not rulers of the universe: cp. Ephesians 1:21; Ephesians 3:10; Colossians 1:16; Colossians 2:15. In the heavenly places (RV)] 'In the spiritual world': but the Jews contemplated the possibility of evil in some of their seven heavens.

13. 'Against these superhuman powers nothing less than the whole armour of God will suffice; but with that the Christian warrior is safe.'

14. The Septuagint of Isaiah 11:5 and Isaiah 59:17 is in the Apostle's mind: there it is Jehovah who wears the panoply. 

15. The preparation] 'readiness' to preach the good-tidings of peace: cp. Isaiah 52:7. The Christian warrior fights to bring peace. 

16. 'Fire-tipt darts' is a metaphor for fierce temptations coming from the outside. Faith in God is a sure protection against them. 

17. Take] 'Receive from God who supplies the panoply, and whose Spirit furnishes the sword, the helmet that is salvation.' He is thinking of Isaiah 11:4 : cp. Hebrews 4:12. 

18. The thought of the sword furnished by the Spirit, 'who maketh intercession for us' (Romans 8:26), naturally leads on to the thought of prayer: 'receive this sword, with all prayer and supplication praying in every season (1 Thessalonians 5:17) in the Spirit.' Watching] as a trusty warrior should (Luke 21:36). 

19. For me] RV 'on my behalf,' there being a change of preposition in the Gk.: cp. Colossians 4:2, Colossians 4:3. Boldly] This probably belongs to what follows, as RV 'that utterance may be given unto me in opening my mouth, to make known with boldness,' etc. 'Pray that all this may be granted to me.'

20. Am an ambassador in bonds] RV 'in chains': mg. 'in a chain.' The singular may refer to the coupling-chain by which he could be attached to the soldier that guarded him. In any case, that an ambassador, whose person was inviolate, should be chained, was a paradox.

21, 22. The Mission of Tychicus: almost verbatim as Colossians 4:7-8, Tychicus is the bearer of both letters, and of that to Philemon: cp. Acts 20:4; 2 Timothy 4:12; Titus 3:12, By long service he well earned the title of 'faithful minister.'

23, 24. Concluding Benediction.

Note the omission of all personal salutations and similar details, of which we have eight vv. in the Epistle to the Colossians. This is a circular letter to several Churches, and hence no individuals are mentioned. Note also the change to the third person, 'to the brethren.. all them that love our Lord.' In Colossians, as elsewhere, he says 'you.' In two other points this benediction differs from that in other letters. It is twofold, not single; Peace be to, Grace be with; and 'Peace' is placed before, not after 'Grace.' Contrast Romans 1:7; 1 Corinthians 1:8; 2 Corinthians 1:2; Galatians 1:3; Colossians 1:2, etc. An imitator would have copied other Epistles.

24. Sincerity] It is doubtful whether the Gk. can mean this; better, 'incorruption' (1 Corinthians 15:42, 1 Corinthians 15:50, 1 Corinthians 15:53-54) or 'iacorruptibility.' It is those who love with an imperishable love that are meant: there must be neither decrease nor decay. 'Those who were “chosen in Him before the foundation of the world” (Ephesians 1:4) retain their love for Him undiminished after the world itself has passed away.' A worthy conclusion to this immortal Epistle!

